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2 .O UR POSITION. 
CH APTE R I . ' 
IN ANSWfR to numerous inquiries and requests, we deem it advisable 
to set forth, in brief and d irect t erms, a statement of the position and 
aims of the Disciples in t he ir plea for a restoration of primitive Christianity. 
It will not require large space, as our design is not to arg ue, but s imply 
to sta te our position. Under three heads we can easily present all that 
needs to be said. 
I. That in which we agree with the parties known as evangelical. 
II. That in which we disagree with them all. 
III. That in w hich we d iffe r from some, but not fr om all of them. 
F irst, then, let us state that mu ch is held by us in common with the 
parties known as evangelica l; nay, the re is sca rcel y any thing recognized 
by them as essential or vital , that is not as truly and as firmly held by us 
as by them. We are one with them in holding to and advocating the fol• 
lowing items of doctrine: 
1. The divine inspira tion of the Holy _Scriptures of the Old ' and New 
Testaments. · 
2. The revelation of God, especially in the New Testament, in the tri• 
personality of Father, Son , and Holy Spirit. 
3. The alone-sufficiency and all-sufficiency of the Bible, as a revelation 
of the divine characte r and will , and of the gospel of grace by which we 
are saved ; and as a · rule of faith and practice. 
4. The divine excell ency and worthiness of Jesus as the Son of God; 
his perfect humanity as the Son o f man ; and his official authority and 
glory as the Chri.st-the A nointed Prophet, Priest, and King, who is to 
instruct us in the way o f life, redeem us from sin and death, and reign in 
and over us as the rightful Sovere ign of our being and Disposer o f our 
d estiny. We accept, there fo re, in good faith, the supernatural religion pre-
sented to us in the New T estament, embracing in its revelations, 
(1) The incarnation of t he Logos-the eternal Word b f God-in the 
person of J esus of Nazareth. 
( 2) The life and t eachi ngs o f thi s divinely anointed Lord and Saviour, 
as the higheiit and completest unfoldin g of the di vine character and pu r-
poses, as they re late to our s inful and perishing race , and as an end of con-
troversy touching all quest ions o f salvation, duty, and destiny. 
(3) The death of J esus as a sin-o ffe rin g, bringing us redemption 
throu gh hi s blood , even the forgiveness of s ins. 
(4) Hi s resurrection from the dead , abolishin g death and bringing 
life and immortali ty to 1 ight. 
(5 ) His ascension to heaven , and glorification in the heaven s, where 
he ever li veth the l\tedia to.r between God and men-our great I-Iigh Priest 
t o intercede for his people; a nd our Kin g, to rule until his foe s are all sub-
du ed and all the sl1blime purposes of his media toria l reign are accom-
p lished . 
(6) His supreme au t hority as Lqr d o f a ll. 
5. The pe rsona l an d perpetna l mi ssion o f t he l Toly Sp ir it, to con vict 
t he wo rld o f s in , ri ght eousness, and judgment , and to d we ll in belie vers as 
t heir Comfor te r anct San1ct ifier . 
.6. The ali enation o f th e race fr om Goel, an d their entire dependence 
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on the truth, mercy, and graCc of God , as manifested in Jesus, the Christ, 
anc! revealed and confirmed to us by the Holy Spirit in the gospel, for 
regeneration, sanctificat ion , adoption, and life eternal. 
7. The necessity o f faith and repentance in order to the enjoyment 
of salvation here, and o f a life of obedience in order to the attainment of 
everlasting life. 
8. The perpetui.ty of Baptism and the Lord's Supper, as divine 
ordinances, through all ages to the end of time. 
9. The obl igation to observe the first day of the week as the Lord's 
day, in commemorat ion of the death and resurrect ion of J esus Christ, by 
acts o f worship such as the New Testament teaches, and by spiritual cul• 
turc such as befi ts this memorial day. 
1 o. The church o f Christ, a divine institution , composed of such a~, 
by faith and baptism, have openly confessed the name of Christ; with its 
appointed rulers, ministers, and services, for the edification of Christians 
and the conversion of the world. 
11. The necessity of righteousness, benevolence, and holiness on the 
part of professed · Christians, alike in view o f their own final salvation, and 
of their mission to turn the world to God. 
12. The fullness and freeness of the salvation offered in the gospel 
to all who accept it on the terms proposed. 
13. The final punishment of the ungodly by an everlasting destruc-
tion from the presence of the Lord and from the glory of his power. 
These thirteen items certainly present a broad basis of agreement in 
conceptions of divine truth which may rightfully° be termed catholic. It 
would be passing strange that a people who hold heartily and t11a.equivo• 
cally to these fundamental truths and principles should be regarded as ttn• 
evangelical, did we not know the inveteratencss of religious prejudice, and 
the inevitable lot of all who plead for religious reformation to be misun• 
derstood and misrepresented. Time, however, wears away this prejudice, 
and as our opponents come out from the mist into a clearer view of the 
positions they have attacked, they try to believe that we have changed 
wonderfully from what we were, and are now almost orthodox! They can 
thus gracefully concede to us the present possession of truth without seem-
ing to con fess their own error in having misapp rehended us in the past, 
But we pause n ot for controversy on this. It is not of so much impor-
tance to knoW who was right or wrong in the past, · as to be sure who is 
right now. We have simply to say that we stand now where we have 
always stood on the · points above stated. ·we presume not to say that 
no one among us has ever said anything subversive of any of the truths 
or principles we have enunciated ; for in the controversies of fifty years 
it must be expected that some unripe or erratic minds would give utter-
ances to some half-truths w hich are necessarily errors. Nor do we say 
that even the soundest advocates o f our plea have not sometimes bee n 
tempted to indulge in partial views and ungrounded utterances. They 
must have been more than men had they escaped the operation o f those 
laws of mind which govern it in breaking from extremes, or when absorbed 
in the discussion of particular points of doctrine. The inevitable result 
is ultraism in a greater or Jess degree. Uut we do say , and wish to be 
•mphatic in saying, th at from the first clay that this plea for a return to 
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primitive Christianity began, until this day, there has been no doubt and 
no controversy among its leading advocates, and none among the mass 
of its intelligent adherents, on the thirteen points we have named. Not 
only have they accepted these teachings, but they have been ready at 
all times to advocate and defend them against all unbelievers and errorists 
We do not say this with any view to crave a place among the evan-
gelicals. For ourselves, we look with increasing indifference, not to say 
contempt, on conventional standards of orthodoxy. It is a small thing to 
be judged by men. We desire to be found standing in the ranks of the 
honest advocates of truth, whether that advocacy lift us to the approval 
of the multitude, or sink us under the heaviest barr of the popular will. 
The frowns of men can not kill, their smiles can not save. Better to 
!hare the cross of Jesus than the approval of the multitudes that con-
demned him. Let us not, therefore, be misunderstood. We write not 
to soften any angularities in our plea, or to win it favor by any com-
promise with the op)osition. But where there is agreement, for the 
truth's sake we desire to be understood; and at a time when there is so 
much need for the united sympathy and labors of all who love our Lord 
Jesus Christ, it is important to avoid all false issues and urge no differ-
ences that are not real and serious. 
We shall · be better understood when we state the poi;,t, of dif-
ference. 
CHAPTER II. 
PARTICULARS in which we differ from all others, and in which, con• 
sequently, the peculiarities of our plea most strikingly appear. 
I. While agreeing as to the divine inspiration of the Old and New 
Testaments, we differ on the question of their equal binding authority on 
Christians. With us, the Old Testament was of authority with Jews, the 
•New Testament is now of authority with Christians. We accept the Old 
Testament as true, and as essential to a pro::>er understanding of the 
New, and as containing many invaluable lessons in righteousness and 
holiness which are of equal , preciousness under all dispensations; but as a 
boolt of autl1ority to teach us what we are to do, the New Testament 
alone, as embodying the teachings of Christ and his apostles, is our 
standard. 
2. While accepting fully and unequivocally the Scrieture statements 
con~erning what is usua1ly called the trinity of persons in the Godhead, we 
repudiate alike the philosophical and theological speculations of Trinita• 
rians and Unitarians,_ and all unauthorized forms of speech on a queS' 
tion which transcends human reason, and on which it becomes us to 
speak ' 1in words which the IIoly Spirit teacheth." Seeing how many need• 
Jes~ and ruinous strifes have been kindled among sincere bdievers by 
attempts to define the indefinable, and to make tests of fellowship of human 
forms of ~peech which lack divine authority, we have determined to eschew 
all such 111ischievous speculations and arbitrary terms of fellowship, and to 
insist only on the "form of sound words" given to us in the Scripture• 
concerning the Father, the Son, and the Holy Spirit. 
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3. While agreeing that the Bible furnishes an all-sufficient revelation 
e,f the Divine will, and a perfect rule of faith and practice, we disagree 
practically in this: We act consistently with this prjnciple, and repudiate 
all human authoritative creeds. We object not to publishing, for informa-
tion, what we believe and practice, in whole or in part, as circumstances 
may demand, with the reasons therefor. But we stoutly refuse to accept of 
any such statement as authoritative, or as a term of fellowship, since Jesus 
Christ alone is Lord of the conscience, and His word alone can rightfully 
bind us. What he has revealed and enjoined, either personally or by 
his apostles, we acknowledge as binding; where He has not bound us, we 
are free; and we insist on standing fast in the liberty wherewith Christ 
hath made us free, carefully guarding against all perversions of said liberty 
into means or occasions of strife. 
4. With us, the Divinity and Christhood of Jesus is more than a 
mere item of doctrine-it is the central truth of the . Christian system, and 
in an important sense the Creed of Christianity. It is the one fundamen• 
ta! truth which we are jealously careful to guard against all compromise. 
To persuade men to trust and love and obey a Divine Savior, is the one .. 
great end for which we labor in preaching the gospel; assured that if 
men are right about Christ, Christ will bring them right about everything 
cl~e. We therefore preach Jesus Christ and him crudfied. \Ve demand 
no other faith, in order to baptism and church membership, than the faith 
of the heart in Jesus as the Christ, the Son of the living God; nor have 
we any form or bond of fellowship but faith in this Divine Redeemer, 
and obedience to Him. All who trust in the Son of God and obey Him, 
are our brethren, however wrong they may be about any thing e)se; and 
those who do not trust in this Divine Saviour for salvation and obey his 
commandments, are not our brethren, however intelligent and excellent 
they may be in all beside. Faith in the unequivocal testimonies concern• 
ing Jesus-his incarnation, 1ife, teachings, sufferings, death for sin, resur• 
rection, exaltation, and Divine sovereignty and priesthood; and obedience 
to the plain commands he has given us; are with ns, therefore, the basis 
and bond of Christian fellowship. In judgments merely inferential, we 
reach conclusions ·as nearly unanimous as we can; and where we fail, 
exercise forbearance, in the confidence that God will lead us into final agree-
ment. In matters of expediency, where we are left free to follow our own 
best judgment, we allow the majority to rult::,. In matters of opinion-
that is, matters touching which the Bible is either silent or so obscure 
in its revelations as not to admit of definite conclusions-we allow the 
largest liberty, so long as none judges his brother, or insist!. on forcing 
his own opinions on others, or on making them an occasion of strife. 
5, 6. vVhile heartily recognizing the perpetual agency of the Holy 
Spirit in the work of conversion-or, to use a broader term, regeneration 
-we repudiate all theories of spiritual operations and all theories of the . 
Divine and human natures, which logically rule out the word of God 
as the instrument of regeneration and conversion, or which make the 
sinner passive and helpless, presenting regeneration as a miracle, and 
leading men to seek the evidence of acceptance with God in supernatural 
tokens or special revelations, rather than in the definite and unchangeable 
testimonies and promises of the gospel. We require assent to no theory 
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of regeneration, or of spiritual influence; but insist that men shall hear, 
believe, repent, and obey ·the gospel-assured that if we are faithful to 
God's requirements on the human side of things, He will ever be true 
to himself and to us in accomplishing what is ,needful to the Div1·ne side, 
Our business is to preach the gospel, and plead with sinners to be 
reconciled to God; asking God, while we plant and water, to give the 
increase. V\1e care little for the logic of · any theory of regeneration, if• 
we may but persuade sinners to believe, repent, and obey. 
7. While agreeing with all the evangelical in the necessity of faith 
and repentance, we differ in this: We submit no other tests but faith 
and repentance, in admitting persons to baptism and church membership. 
We present to them no Articles of Faith other than the one article con• 
cerning the Divinity and Christhood of Jesus; we demand no narration 
of a religious experience other than is expressed in a voluntary confession 
of faith in Jesus; we demand no probation to determine their fitness to 
come into the church; but instantly, on their volunta~·Y confession of the 
Christ, and avowed desire to leave their sins and serve the Lord Christ, 
unless there are good reasons to doubt their sincerity, they are accepted 
and baptized, in the name of the Lord Jesus, and into the name of the 
Father, the Son and the Holy Spirit. They are thus wedded to Christ, 
and not to a set of doctrines or to a party. 
8. We not only acknowledge the perpetuity of baptism, but insist on 
its meanin•g, according to the Divine testimonies: "He that believeth and 
is baptized shall be saved." "Repent and be baptized, every one of you, 
in the name of Jesus Christ, for the remission of sins, and you shall 
receive the gift of the Holy Spirit." We therefore teach the believing 
penitent to seek, through baptism, the divine assurance of the forgiveness 
of sins, and that gift of the Holy Spirit which the Lord has promised 
to them that obey him. Thus, in a hearty and scriptura'I surrender to 
the authority of the Lord Jesus, and not in dreams, visions or revela• 
tions, are we to seek for that ass~rance of pardon and that evidence of 
sonship to which the gospel points us. 
The Lord's Supper, too, holds a different place with us from that 
which is usually allowed to it. We invest it not with the awfulness of a 
sacrament, but regard it as a sweet and precious feast of holy memories, 
designed to quicken our love of Christ and cement the ties of our common 
brotherhood. ~'e therefore observe it as part of our regular worship, 
every Lord's day, and hold it a solemn, bu·t joyful and refreshing feast 
of love, in which all the disciples of our Lord should feel it to be a 
great privilege to unite. "Sacred to the memory of our Lord and Saviour 
Jesus Christ," is written on this simple and solemn family feast in the 
Lord's house. 
9. The Lord's day-not the Jewish Sabbath-is a New Testament 
institution, the observance of which is not governed by statute, but by 
apostolic example and the inspirations of loyal and loving hearts. 
10. The Church of Christ-not sects-is a Divine institution. We 
do not recognize sects, with sectarian names and symbols and terms of 
fellowship, as branches of the Church of Christ, but as unscriptural and 
anti•scriptural, and therefore to be abandoned for the one Church of God 
which the New Testament reveals. That God has a people in these 
-
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sects, we believe ; we call on them to come out fr om all party or ganiza. 
tion s, to r enounce a ll party names an d par ty test s, and seek on ly for 
Christ t'an u nion an d fe ll owship accordin g to apostolic teaching. :More• 
over , w hile we r ecogni ze the seemin g necessity for various den omi na-
tiona l move ments in t he past, in the con fu sions growing out o f tl1e great 
apostasy, we believe the time has n ow fu ll y come to urge the ev il s and 
mi schiefs o f the sect spirit and sect l ife, and to insist on t he abandon-
ment of sects and a r eturn t o the uni t y of sp iri t an d union and co-opera-
t ion that marke d the church of the New Testament. VVe therefore u rge 
t he word of God aga inst human creeds ; faith in Chri st against fa it h 
in systems of theology; obedi ence to Christ rat her th an obedience to 
church authority ; the Church of Chri st in place of sects; the p romi ses 
o f t he Gospel in stead o f d rea ms, v is ions a n d marvelous experien ces as 
evidences of par don ; Christian character in place of orthodoxy in doc -
trine, as the bond o f u nion ; a nd associations for co-operation in good 
wo rks in stead o f associations t o se ttle qu estions of fa ith and disciplin e. 
It will thu s be seen that our di fferen t ial characte r is fou n d n ot in 
the advocacy of n ew do~tr ine s or p ractices, but in rej ecting tha t which 
has been ad ded to th e origin a l simple faith an d practice of the Churc h o f 
God. Could a ll return to t hi s, it wou ld not onl y end man y u nhappy 
stri fes anci u n ite forces n ow scattered and wasted, but would r evive the 
spi r ituality an d enth usiasm of t he earl y church; as we shoul d n o longe r 
n eed, as in the weakness o f sect ism, to cater t o the world's fashions and 
follies to maintain a p reca rious existen ce. Zion could again put on her 
beautiful gar ments and shine in the li ght of God , and go out in resistl eS$ 
stren gth t o the co nquest o f the world. T o this end, we are n ot asking 
any t o cast away their co nfiden ce in Christ , o r to part w ith aught that 
is Divine; bu t to cast away that wh ich is h uman , an d be one in cl in g-
ing t o the Divin e. I s it no t r easonable? Is it not just? I s it n ot 
absolutely n ecessary , to en able the people of God to do t he work o f 
God? 
CHAPTER III. 
PoINTS in whic h we a1 gree ,vith some, but n ot with all. 
I. In regard to immer sion , we agree w it h all immer sionist s. The 
meaning o f the Greek term ; its lite ral an d metaphorical u ses in the New 
T estament ; the incidental allu sions t o the primitive practice; the testi-
monies o f ecclesia stical history as to the primitive p ractice ; the testimony 
of the lead ing re former s, su ch as L ut he r, Calv in , and W esle y , and the 
admi ssions of a host of lexicographer s and critics by p ractice affusioni st s, 
but compelled as schola rs t o admit the truth as to the meanin g of the 
word and t he p rimiti ve pract ice: have Jed us t o t he definite and fixed con-
clu sion tha t im mersion is that which Chri st orda ined. l\1or eove r , a s an 
e ffort t o restore the primitive cat ho l-icity o f the chu rch is a prominent 
feature in our work, we could n ot be blin d t o the fac t that immer s ion 
is catholic, w hile sprinkli ng and pourin g a r e not . The advocates o f 
a ffu s ion , while stoutly co ntending for it as scriptural, nevertheless admit 
that immersion a lso is baptism. Some do . thi s on p hi.Iologica l and his-
-
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torical grounds; but even the extremest advocates of affusion: while dis~ 
puting the philological and historical arguments for immersion, still admit 
that it will be accepted, on the ground that the form is not essential to 
the thing. So it happily turns out that, by various routes, we can all 
reach an agreement resp.ecting immersion as baptism, and respecting im• 
mersion only. We therefore hold · to that which bears the stamp of cath-
olicity, and reject that which lacks it . 
.2. Touching the s1Jbjects of baptism, we are also in accOrd with 
Baptist bodies, and at variance with Pedobaptists. · Here, again, we are 
on catholic ground. There is no controversy as to the baptism of 
believers in Christ; the dispute relates entirely to the baptism of such as 
do not and can not believe . • Infant baptism lacks the stamp of catho-
licity; believers' baptism has it. 
3. As to the design of baptism, we part company with Baptist•, 
and find ourselves more at home on the other side of the house; yet 
we can not say that our position is just the same with that of any of 
them. Baptists say they baptize believers because they are . forgiven, 
and they insist that they shall have the evidence of pardon before they 
are baptized. But the language used in the Scriptures declaring what 
baptism is for, is so plain and unequivocal, that the great majority of 
Protestants as well as Roman Catholics admit it in their creeds t o be, 
in some sense, for the remission of sins. The latter, howev;er, and many 
of the former , attach to it the idea of regeneration, and insist that in 
baptism regeneration by the H oly Spirit is actually conferred. Even the 
Westminster Confession squints strongly i~ 1 this direction, albeit its 
professed adherents of the present time attempt to exµlain away its 
meaning. We are as far from this ritualistic extreme as from the ant i-
ritualism into which the Baptists have been driven. \Vith us, regenera-
tion must be so far accomplished before baptism that the subject is 
changed in heart, and in faith and penitence must i1ave yielded up his 
heart to Christ-otherwise baptism is nothin g but an empty form. But 
forgiveness is something distinct from regeneration. Forgiveness is an 
act of the Sovereign-not a change of the sinner's heart; and while it is 
extended in view of the sinner's faith and repentance, it needs. to be 
offered in a sensible and tangible form, such that the sinner can seize it 
and appropriate it with unmistakable definiteness. In baptism he aP• 
propriates God's promises of forgiveness , relying on the divine testi-
monies: "He that believeth and is baptized shall be saved." "Repent 
and be baptized, every one of you, in the name of J esus Christ, for the 
remi ssion of sins, and you shall r eceive the gift of the Holy Spirit." He 
thus lays hold of the promise of Christ and appropriates it as his own. 
H e does not merit it , nor procure it , nor earn it, in being baptized; but 
he appropriates what the mercy of God has provided and offered in the 
gospel. We therefore teach all who are baptized that if they bring to 
their baptism a heart that renounces sin and implicitly trusts the power 
of Christ to save, they should rely on the Saviour's own promise-"He 
that believeth and is baptized sha ll be saved. " 
4. In re gard to the beginn in g of the Church of Christ, there is a 
general agreoment among lead in g theologians and ecclesiastical historians 
to date it from the day of Pentecost succeeding the resurrection of our 
f 
l 
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Lord from the dead; but this is not the view accepted by any of the religious 
parties as such. Pedobaptist churches generally teach that the Jewish 
and Christian churches are the same, the latter being merely an enlarge• 
rnent and improvement of the former. Baptists confine the church of 
Christ to the New T estament, but are disposed to date it from the min-
istry of John the Baptist. With us, it is held that the first church of 
Christ was p lanted in Jerusalem on the day of Pentecost r eferred to, of 
which we have an account in Acts ii; that the Jewish institution, with 
the authority of Moses as lawgive r, passed away when J esus bowed his 
head on the cross and s·aid, "It is finished;" that the lawgiver, the laws, 
the subj ects, the covenant, the promises of the new institution, are differ• 
cnt from the old; and that from that time onward the terms of salvation, 
the rules of life, the laws of association, -- and the spirit and genius o f 
relig ion, are to be learned from Christ and his apostles, and only from 
Moses and the prophets as these point to those and prepare the way for 
them. The Bible, therefore, takes on ve ry simple and easy divisions. 
The Old Testament is introductory to the New. The four Gospels present 
the knowledge of Jesus, and the evidences on which our faith in this 
Divj ne Redeemer should rest. The Acts of Apostles show how the gospel 
of salvation was preached and accepted-how sinners were made Chris• 
tians, and were associated in churches as a spiritual brothe rhood. The 
E pistles were addressed to Chrish·ans, furnishin g a knowledge of Chris• 
tian duties, rights , privileges, trials an d hopes, and preparin g them unto 
all good works. The Apocalypse deals with the fortunes and final destiny 
of the Church of Christ. 
5. In point o f church government we agree in the ma in with Con• 
gregationalists and Baptists; but not altogether. The distinction of clergy 
and laity is not kn own among u s. A ll Christians are royal priests to 
God. Preachers, t eachers and rulers ar e 'not a caste in any sen se. For 
the sake of order and efficiency we have elders or bishops, deacons and 
evangelists; yet in the absence of these our membe rs are t aught to meet, 
t o keep the ord inances and encourage each other to Jove and t o good 
works, and may baptize , administer the Lord's Supper, or do whatever 
needs to be done to enable them to k eep the commandments of J esus. 
Neverthe less, as soon as suitable gifts are develo9ed, pe~sons are chosen 
to ac t as elders and deacons, and to any ot her ministry the church may 
n eed. The details of government and discipline are le ft largely with the 
elders, they bein g responsible t o the church for their doings. 
VVe have no eccle siast ical courts, properly speaking, outside the indi• 
vidual chu rches; but it is becomin g somewhat gene ra l now t o refer 
difficult and unmanagab1e cases to a committee mutually agreed on by 
the parties concerned-their decision to be final. Our r ep resentative 
assemblies are not for the discussion or decision of matters of doctrine 
or discipline, but for co-operation in good works. 
6. As it relates to the quest ion of union, when this movement began, 
the plea for the union of Ch ri stians was peculiar to it. The growth of 
that sentiment, howeve r , has been so extensive of late years, that it can 
n o lon ger be said to be peculiar. One important feature of it remains 
with us as peculiar sti ll. VVhil e there is a ge neral confession of the 
cvi1s of sectarianism, and a gene ral desire to see a union of Christians 
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brought about, no definite basis or plan of union has been presented. 
Here all are yet groping in the dark and most are dreaming of attaining 
to a desirrible 11.nity without actual · union-thus preserving their pet 
denominationalisms, and at the same time flattering themselves that they 
are getting away from sectarianism. We have, however, from the first, 
presented and practiced on a definite plan of union. The presentation of 
this feature of our plea belongs to another chapter. 
CHAPTER IV. 
IN CLOSING this short series, we wish to fix attentiqn on our attitude· 
to the union question. There is now a very general acknowledgement 
of the evils and mischiefs, if not of the actual sin of sectism. It has not 
always been so. When this plea for the restoration of primitive Chris• 
tianity was first made, its prominent feature was the folly and wickedness 
of sects among Christians, and the necessity for a return t o the catho• 
licity of the apostolic church. This plea had few sympathizers then. It 
was met with suspicion, with doubt, with indifference, with cavil and 
dispu,tation, with storms of denunciation as an undesirable and utopian 
scheme. There was a united opposition on the part of the denominations 
generally, because they saw that this doctrine struck at their very roots 
as denominati~ns, and was directly antagonistical to every thing that 
belonged to mere sect }ife. Within the last few years, however, a great 
revolution of public sentiment on this question has been developed. It 
is no longer necessary to a rgue, in most communities,, the desirableness 
of Christian union; that is freely conceded-nay, more, it is eloquently 
and ably argued and illustrated by hundreds of tongues and oens in the 
various evangelical denominations. 
Still it must be confessed that the union movement is in a nebulous 
state. The subject is handled by most writers in a gingerly way. There 
is painful evidence that the best minds are cramped by their ecclesiastical 
associations, and are groping after some scheme of union or of sect• 
affiliation, that will avoid the sacrifice of party idols, and enable sectarians 
to secure the blessings of a broader fellowship by paying down but part 
of the . price. 
,.rhe different phases of this movement may be thus stated: 
I. The Broad-church phase. This, if we understand it-as it 
re.veals itself in England-would leave a11 questions, even ti1e most vital 
and fundamenta l, such as the Divinity of Christ and the inspiration of 
the Scriptures, open to all who, in a general way, will assent to the 
requirements of the Church of England, or any other state establish• 
ment, subject to whatever mental reservations may be necessary in each 
case; and thus have a national church ample · enough and liberal enough 
in its provisions to meet the wants of all. VVhile we see much to 
admire in the lives and labors of the gifted men who lend the influence 
of their powerful names to this scheme, we confess to a sort of disgust 
whenever we stop to think of the sordid policy which leads such 
men to cling to an establishment with whose doctrines and r itual they 
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have no sympat hy which wou ld not d ie o~t in a day if their 1-iviugs were 
not in question. It is, to say the very least, ungenerous to seek to 
subvert the very life of the institution on which they are dependent 
for the bread which gives strength to the hand that strikes the deadly 
blow a t a mother's heart. It is not to the credit of the rationalism 
of this age that so many of its advocates are meanly subsistin g and 
fattenin g on the spoils of a re ligion which they disbelieve, and allow• 
ing · the mselves to cling mercenarily to a false position . The cause of 
God has nothing t o h~pe for from a source so meanly selfish and 
corrupt. 
2 . The Unity phase-the abstract unionists. These regard -unity 
as desirable, but union as impracticable. They advocate a moonshiny 
sentimentalism of catholicity of spirit which they a re well assured can 
not be r ealized in life. 'fhey p1-opose that the sects remain undisturbed 
in their separate or ganizat ion s and interests, and me re ly be put on their 
best behavio r toward each other. The highest aim they propose is a 
confederation of sects for general purposes, in wh ich all agree, leaving 
all local and rival in terests, and opposi ng doctrines t o ad just themselves 
as best they r:an. I-low far short this is of any scriptural model, n ~ed 
not be argued here. We can not forbear quoting the language of Isaiah, 
as finding a n ot inapt significance here, albeit the ori~inal design of it 
was a ltoget he r different : "Say ye not, a con fede racy, to all to whom 
this people shall say, a confederacy; neither fe~r ye their fear, nor be 
afraid. Sanct ify the Lord of hosts himself, and let him be your fear, 
and let him be your dread." 
3. The O rganic Union phase. This finds varied exp re ssion. With 
s0me, it is simply the orga nic union of k indred sect s on common de-
nominational grou nd, or the making of one big sect out of several 
smaller ones; leaving farther attempts to the· subduin g influences of 
time. With others, it is an earnest and avowed attempt to unite the 
leading evangelical denominations in one, simmering down their creeds 
into a few articles of concentrated _ ort hodoxy su ch as a ll orthodox 
Christians can accept, and such as will serve at the same time to fence 
out a ll who are suspected of a want of ort hodoxy. 
From one point of view, we sympathize with all these phases o f the 
union movement. VVe are glad of ever y utterance which tends to break 
down sectarian barriers; of every step which condemns the folly and 
weakness of denominationalism. It is perhaps n eedful that just such 
preparatory measures should be adopted to open the way for something 
better. It is in the right direction, and the public mind, once led as 
f a r away from the old denominational landmarks as these leaders will 
conduct it, can n ot well go back into the denominat~onal fastnesses 
of the past. B ut as a consummation., none of these proposed measures 
is d evoutly to be wished. " They do but skin and film the ulcerous 
place." They fail to reach the roots of the disease, and they timidly 
propose n o more than a temporary expedient. 
L et us now state the doctrine of Christian Union as taught and 
practiced by us. 
1. It frankly avows not on ly the foll y, but the sin of sectarianism, 
and teaches that, just as any ot her sin, it must be abandoned . It 
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proposes no compromise whatever with denominationalism, but insists 
that party names, pa rty creeds, and party or ganization s being in direct 
contravention o f the teachings of Christ, must be for saken. It dis-
tinguishes be twee n sect s goin g a way from the Church of God into Baby-
lon, and sects comin g back from Babylon , seeking to find the Churc h of 
God. With these la tter it has much sympa thy, and offe rs fo r their 
imperfect , ye t impor ta nt and salu ta ry move ments in re formation , man y 
apolog ies. S till it in s ists that the r eturn from Babylon to J e rusalem is 
incomplete so long as ri v,11 and j arring sects are found in place of the 
one catholic a postolical c hu rch of primitive times. 
2 . It in.sists that unity and union a re practicable; that in the first 
age of the church our L ord and his apostl es d id establish one grand 
spiri tu a l brothe r hood , and d id embrace in it men of alll classes and n a-
t ionali t ies, however diverse or antagonistical the ir sentiments, tastes, 
and habits may previou sly have bee n ; and that the C hri st ia n condition 
of society at that t ime presente d much greater obstacles in the way of 
suc h a union tha n a ny that are foun d now amon g the p ro fessed followers 
of Christ. T he difficul t ies should there fore be manfully met in the face 
and overcome. 
3. It proposes simpl y a retu r n , ' " in lette r and in spirit , in principle 
and in practice ,' ~ to the ori ginal basis o f doctrine an d o f fellowship. 
Seeking a ft er this it fin ds, 
( 1.) T hat all w ho p ut the ir trust in Jesus as the Chr ist, the Son 
of God , and for his sake le ft the ir sin s and renounced a ll other lord• 
sh ips, we re at once accepted as worthy t o ente r this f ellowship. Fa ith 
in the D ivine L ord an.d S av iour ·was t li e one essen t ial condition of 
entrance. None could ente r wit hout f aith- infant member ship wa s 
there fore im possible. ,None who had fa ith cou ld be re fused admission-
no ot her test was a1lowed but tha t o f f aith in and submission to J esus, 
the Chr ist. V•l e t here fore p rocla im, in opposition t o all big and li t tle. 
creeds o f Chr istendom, that t lie or·iginal creed has but 011e article of 
f a-ith in it, M mely: T hat J esus is t he Chr ist, the Son o f God. All 
doctri nal t ests but this mu st be aban don ed . 
(2 .) That a ll such believers were adm it ted into th is fe llowship by 
baptism, 1.Jpon the a uthority of J esus Christ , into the n ame of tne 
Fat her , a n d of t he Son , a n d of the H oly Spirit. W e have said, in a 
forme r essay, that .t here ought to be no stumblin g here, if the re is 
indeed a desire for un ion; si nce a ll admit that imme r sion is baptism, 
and not hin g else is admitted by a ll. It can only be the s tubbornness 
o f the sect·spir it that preven ts un ion in t hat wh ich a ll can accept . 
The onl y real d ifficu lty here in the way relates t o th ose w ho have 
r eceive d pou ri ng or sp rinkli ng in ad ul t yea rs , and have con scie nt ious 
~ ... scrupl es abou t repeati n g, as they wou ld regard it , a n obedien ce already 
rendered. T hese, however , a re exceptional cases, and wou ld soon adjust 
themselves if it were once set tled that nothin g shou ld her ea ft er be 
pract iced but that wh ic h a ll agree to be sufficien t . 
(3. ) Tha t a mon g t hes~ bapt ized believers there was no sp ir itual 
caste-n o distinc tion of clergy a n d la ity; but a ll were b rethren , a nd none 
was to be call ed Master o r F athe r. The orde r of t he ch urch must 
ha rmon ize with this. Nothin g must be insisted on as of Divine. a ut hority, 
OUR POSITION. 13 
or be made a test of fellowship, for which there is not a thus saith the 
Lord, in express precept or af)proved precedent. 
4. In all matters where ther e is no express precept or precedent, 
the law of love should lead us to that which will promote edification 
and peace. 
a. In matters merely inferential, unanimity is to be sought, but not 
forced. 
b. In matters merely prudential, the majority should rule, r:are 
being had, however, not to transcend the limits of expediency by con-
travening any D ivine precept; and re gard a lways being had to the 
prejudices and the welfare of all. 
c. Where Christ has left us free, no man has a rig ht to judge his 
brother. The largest liberty is here allowed, limited only by the sp irit 
of the apostolic t eaching: "If meat cause my brother to stumble, I will 
eat no meat whil e the world stands." 
Such is, in brie f, what we propose as a basis of union. We have 
no desire for mere organic union any faster than a supreme love for 
Christ leads to unity of spirit, and prepares mei'i for the voluntary 
sacrifice of all b11t Christ. 
W e have no faith in the practicability of uniting sects on any mere 
sectarian basis, however liberal. It can not be Christian union unless .. 
it is union in Christ-in that which C hri st enjoins, neither less nor 
more. The present unwillingness, with all the preva1ent union senti-
ment, to abandon sectarian names and interests,· proves how unava iling 
all attempts at a union of parties, as such, must prove. We do not, 
therefore, propose the union of sects; but call on all the people of 
God in the various sects to come out from them and unite in the faith 
and practice of the New Testament. We propose in this way to subvert 
sectar:ianism-calling the lovers of J esus out f~om sect s and leavening 
those who re fu se to come with the doctr ine of the N ew Testament until 
they t oo shall be ready to give up sect for Christ, 
CHAPTER V. 
OBJECTIONS TO OUR POSITION. 
TH'!Rl-! are some objections to the plan of union on which we are 
acting which deserve attention. 
I. That while we profess to repudiate everything sectarian, and 
to advocate only that which is catholic, we do practically establish a 
sectarian test-admitting none but those who accept our interpretation 
of the meaning of baptism. An affusionist is not allowed to have his 
own interpretation, but must bend to ours. 
This, if true , would be a serious objection. But, in truth, it is 
not, with us, a question of interpretation at all, but of translation. We 
propose to unite with a ll believers in Christ J esus on the word of God-
to accept what it teaches, and do what it commands. As the word of 
God was not originally spoken or written in English, we must have it 
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translated in such words as will faithfully convey " the mind of the 
Spirit." VVha t we insist on is, that bapti::o is not fairly rep resented in 
English by pour, or sprinkle, or wash, but by dip, plunge, immerse. 
This being so, a faithful translation leaves no necessity for party inter• 
preta tion as to the thin g r equire-cl t o be done. \Ve repeat, therefore, 
that we impose ou r interpretations on none; we s imply ask that the word 
of God shall be faithfully translated. The question is philological, not 
theological. 
If it be said that there is doubt as to the proper translation of the 
original term , we repl y : No more doubt than can be raised over any 
othe r term that men may choose to dispute about; not so much as may 
be plausibly urged against many other leading terms in the New Testa-
ment, and none that can present a serious obstacle to union, provided 
the sp irit of union is in the ascendant. This will be apparent in the 
light o f the fo llowing statements: 
I. A ll the lexicographers o f note give dip, plunge, immerse, as the 
literal meaning of baptizo. 
2. Ecclesiastical .history clearly proves not only that immersion was 
the primitive practice, but that it continued to be the general practice 
for over twelve centuries. 
3. The Greek Church has a lways practiced it , and continues to 
practice it to this day. 
4. The vVestern or Roman Catholic Church free ly admits that the 
original practice was immersion, and does not preterid to base its present 
practice on the meaning of the word, or the authority of Scripture; but 
claims that the chm·ch has authority to change the ordinances. Both 
affusion and infant membership a.re maintained on the ground of tradi• 
tio11, by the Roman Catholics, it being freely admitted that they are not 
to be proved from Scripture alone. 
5. Af'fusion and infant membership obtained a footing among the 
Reformers as an bihe1·ita11ce from Rome, and not on the ground cf 
Scripture authority. They imported them from Babylon as the fruits 
of their religious training, found themselves in possession of them, and 
were put to it to find some authority from Scri9ture to justify them. 
6. Luther, Calvin, and Wesley, all admitted frankly that immer• 
sion was the apostolic practice. Calvin justified sprinkli ng, on the 
ground that the church had the authority to mod ify the form somewhat, 
retaining the su.bstan.ce ; but, he added, "the word baptize signifies to 
immerse, and t"t 1·J certain that immersion was the practice of the ancient 
church." 
7. Immersion was that which the rubric o f the Church of England 
required . at the time the Presbyterians came into power in England and 
fo rmed their D irectory for Public Vl'or ship. They changed it so as to 
read that sprinkling was not only lawful, but sufncient, and carried it 
by the casting vote of the Moderator-no one presuming to deny the 
lawfulness of immersion. 
\,Vhen we add to these considerations what we said in a previous 
number-that immersion can be accepted by all as valid baptism-it will 
be seen that we are ne ither attemptin g to impose an interpretation on 
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which the wo rd o f God enjoins, and which all ca n accept without a 
sacrifice of conscie nce. 
I I. It is obj ected that the creed which we submit is too broad-
it ,vill le t in he retics o f variou s stripes, and the church will soon be loade d 
down with an intolerable burden of error. 
To thi s we repl y, 
1. That the question to be met is not, Is this good policy? or, 
VVhat will come of it ?-let such inquiries be put w hen n othing more 
sacred than m ere expe dients are in question-but, ,vas this the primi• 
tive practice? Is this ,vhat the apostles taught ? It is beyond contro-
versy that, in preaching the gospel and turning s inne rs to Christ, the 
apostle s knew and we re determined to know nothing but J esus Christ a nd 
him crucified. It is eqt;any certain that they r eceived •sinners to 
baptism, upon their avowed faith in Jesus as th e Chri st, the Son of the 
living God. Is it n ot impious on our part to question the wisdom of 
heaven's arrangemen ts a nd ordinations ? }low . d a re we impose eithe r 
doctrinal or practical barriers where they imposed n one ? 
2. The human inventions by which it has bee n sought to keep out 
he resy and heretics have not been successful. They have made more 
heresy than they have cured or prevented, and, in place of preventing. 
the increase of parties, have been the fruitful so urces of division. If 
sometimes they have kept out those who were unsound in the faith, have 
they not also kept out many whom Gqd would accept-kept them ou t 
because they could not accept the traditions of men? The practical result 
o f human tests is not see n in a united nor yet in a pure church, but 
q uite the reverse. 
3. If men are ever persuaded to love and trust in Jesus as a 
Divine Saviour, they can readily be brought right about all else. 'fh! 
;10rmal development of the love of Christ as a sove reign pOwe i:- in the 
soul wilt conque r and annihilate errors much more r e ::i.dily than the 
.assertion of merely human authority or a formal assent to churr.h 
dogmas. The early converts to Christianity h~d many errors in posses-
:sion, as is evident from the New Testament hiStory; but the ap,1~tles 
evidently trusted that they would outgrow the m as ra pidly as they ad -
vanced in the knowledge and love of Christ. They therefo:e left them 
·undisturbed in their possession so /011 g as th ey dfrl 11 ot seek to impo.\·.: 
C hrist. The apostles were jealous of everything that would move men's 
t hem on others, or so lon g as these errors did not subvert their faith ir1 
.confidence away from Chri st or supplant his authority; they we re toler-
a nt in all beside. Let us quote here the words of another: 
"Put Christ in your te mple, and whate ve r o ught not to be the re 
will depart at his bidding. Is your con gregation disturbed by the pres-
ence of beasts and birds that defile it? Open the d oo r to him and give 
him full possession , for he alone has the power to drive them ou t. I s 
t he temple _of your heart infested with the beasts o f selfi~hnes~, which 
show their presence in the works of the flesh ? You can not expel them 
-hy your w ill aloi1e. Put Christ in your temple. 
" The re a re yet th ose \\"ho are va inl y tryin g to clean se the temple 
of its fa lse hood by a scourge of sma1l cords of doctr ine spun out of 
t heir o wn bra in. T he r e arc th ose \\·ho are seekin g to ex:) :; l fr c,m ch11r~hea 
....i:...-
, 
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or gans, festivals, etc., by the force of their own pers)n3.1 m enac·~~; and 
there a re not wanting those who are seeking to cleanse their own lives 
by their low keeping in their own strength. Put Christ in you.. t 1;m~ 
ples, and whatever ought not to be ther e he will drive out." * 
4. It may be possible to unite men in the faith and love o f Tesus, 
the Christ, so as to have one common brotherhood in all the c::uth, 
inspired by a common faith, and hope, and love; but it is not po~sib'.e 
to establish a catholic brotherhood on any creed of man's devising. The 
r eally catholic church-the only true Catholic Church-that of the first 
and second centuries-had no human creed. 
II I. It is objected that there is much beyond the Divinity of Christ 
t aught in .t he ScripturCs, and that, if Christians are to be properly in• 
structed, the truths of the Bible must be faithfully taught. 
Answer_: 
1. Unquestionably. These truths, disciples are to learn after thel• 
come in-to the church, but they are not the tests by which they are a<i-
mitted. 'I'eachers should fully instruct the church in all that the Bible 
teaches, but the members are not bound t o 1"eceive su ch instructions any 
further than they see the m to be established by Scripture testimony. 
• But if the teacher becomes here tical-what then? Let the church 
cease to employ him in that capacity. 
The re _i s a class of speculative questions which can not properly 
enter into the t eachin g of the pulpit, and which can have no proper 
place in a creed, because they are not questions o f faith , but oi opinion,~• 
yet their discussion may, in a philosophical point of view, be valuabll!. 
A ll these questions should be re legated to the schools of philosophy whe,e 
they belong, and the re should be freely discussed without dan ge r of 
ecclesiastical interference. 
IV. It is objected that the clas l;ing interests of the various systems 
o f church government will not allow of union. 
W e reply that when the spirit of Chri.,;t . .,shall become superior t o the 
pride of sect, no question of church po lity will be allowed to d ivi de 
Christians. Church , gove rnment does not stand among the t erm:, -Jf 
salvation. If, as is generall y argued, the Scriptures give us no defi :1ite 
form of church government, and therefore these variou s forms li ::.ve 
gr own up according to necessity, it is evident they can come dou·n again 
accordin g to a n ew necessity; and he is not actin g as a Christian who 
would allow any thing not Divine to stand in the way of the union of 
t he people of God. We do not care to discuss this question more· par-
ticularly now, because we are satisfiecJ that when all other grave difficu l-
ties shall have been ove rcom e, this one will not long be all rnved !O r.tand. 
V. We can . qever unite in non-essentials. • 
T rue; and it would not be worth much if we did. That is just the 
line we . draw. In essentials-in that which is phinlv t aught and e r-
da ined as the will of God , we must be one; in non-~ssentials-in a Jl 
that Christ has not taught and enjoined-we must be left free, gu:ded 
only by that law of love wh ich wi ll ever lead us to seek the things t hat 
make for peace, and things wherewith one may edify A.nother. 
• A lex. Proctor. 
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